IDEALISTIC  THOUGHT   OF   INDIA
to say that the world is Sunya implies that Sunya is the final
truth, for Sunya is the essence of the world. Thus Sunya both
negates the reality of the world and affirms its own reality. Maya
is not such a concept. That is why the advaitin insists that Maya
has to be negated in order to realize the Brahman. This insistence
of the advaitin shows that Maya does not imply that the world is
already negated, but only that it is contradictory and yet experi-
enced. This is further proof that Maya does not mean unreality
like that of a hare's horn. It is something that we confront and
have to negate. The position of the Sunyavadin is that the world
is full of contradictions and therefore Sunya. But Sunya is both
a conclusion from contradictoriness and a synonym for it.1 But
Maya is not a conclusion from contradict oriness, but is only its
synonym. Hence a conclusion has to be drawn, that there is truth
behind Maya, and that is the Brahman.
The negation of Maya, some advaitins say, is the same as the
Brahman. Some others hold that it also is Maya or anirvacaniya,
that is, it is neither real, nor unreal, nor both, nor neither. But
Anandabodhacarya maintains that it is not anirvacaniya, which
is the above four, but is of a fifth kind.3 The reason for the first
view is that negation is ontologically identical with its basis,
which is positive; and as the positive basis of the negation of
Avidya is the Brahman, the negation is identical with the Brah-
man. The reason for the second view is that, if that negation is
identical with the Brahman, then just as the Brahman is eternal
that negation too must be eternal; and if it is eternal, there is no
need of the knowledge of the Brahman in order to destroy Avidya.
And the reason for maintaining the third view is that, if this
negation is Maya, then just as Maya can have an end, then even
the negation of Avidya, which means liberation, will also have an
end. But no advaitin is prepared to believe that mukti or salva-
tion can ever have an end. Yet the difference between the views
is not really fundamental; and even the first view can be easily
defended by pointing out that the so-called negation of Maya is
not the negation of a real entity. The negation of a real entity on
another real entity may give rise to the difficulty pointed out.
Any number of illusory objects can be perceived and negated on
a real object. The first view is practically the same as the second,
1 See the discussions of Sunya in the chapters on "Buddhistic Idealism."
1 SiddhantaleSasangraha, p, 107. This view really belongs to Vimuktatman and
not to Anandabodha. See Istasiddhi, p. 85 (G.O.S.).
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